Considering that I hadn’t traveled to Japan
while I lived in South Korea, maybe I didn’t

realize how important Japanese religions were in
terms of understanding East Asian religious
traditions at that time. Anyway, I had the great
opportunity to visit Japan and to do research on
Japanese religious traditions from February 14 to
28, 2010. After packing my simple suitcases, I
flew to Japan from Vancouver where the 2010
winter Olympics took place at the same period.
This research trip was invited and funded by
the Research Center for Nonwritten Cultural
Materials, Kanagawa University. Thanks to this
invitation, I was staying in Yokohama while doing
research in Tokyo as well. My main interest was
focusing on the two areas: exploring Japanese
religions and collecting my research materials.
First of all, thanks for kind advice from Professor
Sano and Professor Fukuta, I visited several
places where symbolically could represent
Japanese religious tradition from the past to the
present: the Iseyama Shrine (@ 2 |11 & K # & ),
Fujisawa City Crematorium (% iR 2 36 ), Sensoji
(&H %% ) . Asakusa Shrine (¥ #ifl), Meiji
Shrine, Sojiji (#&4F5%) and Kawasaki daishi (JI[i
KAii) . After visiting these places, I realized that
Japanese religions have been related closely to
the common people’s life. For instance, when
visiting Asakusa Shrine and Meiji Shrine, I
encountered with the traditional wedding
ceremonies in which the brides and the grooms
were wearing so gorgeous traditional costume. In
addition, I saw the graveyard in the Buddhist
temples such as Sojiji. These show that Shinto
and Buddhism are bound in the life of the

common people as religions for life and death

respectively. It seems one of the most unique
Japanese religious traditions.

Secondly, for collecting my research materials I
visited several libraries: Research Centre for
Nonwritten Cultural Material at Kanagawa
University, the Komazawa University library,
Institute for Advanced Studies on Asia at the
University of Tokyo, and the National Diet
Library. I collected various materials which were
valuable as well as rare, such as & fif # # the
Buddhist journal during 1925-1926, 57 5k
. F published in 1911, and #% & 4% % of 1939
published by HIfEREE T .

Based on these materials, I revised my research
paper and presented it in the Korean Studies
Graduate Students Seminar which was sponsored
by Centre for Korean Research at the University
of British Columbia, March 19 2010. In its title
“Modernity and Korean Buddhist Journals: the
Emergence of Modern Buddhism in Korea in the
Late Nineteenth Century and the Early
Twentieth Century” I examined how Korean
Buddhism defined itself when encountering
Japanese Buddhism during the late nineteenth
and early twentieth centuries and whether there
was any Japanese Buddhist involvement in
Korean Buddhist journals, and what role the
Korean Buddhist journals played during that
time.

In this paper, I explored the modernization of
Korean Buddhism, which was achieved as a result
of power relations among Buddhist elite men as
well as complex of socio-political contexts of
imperialism, modernity and colonialism. From an
interactive perspective, this research provided

new interpretations of the construction of
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knowledge and power, and the representation of
the modern identity of Korean Buddhism. During
the colonial period, most Buddhist intellectuals
were involved with the Buddhist journals as
editors or contributors. Therefore, it was
significant to examine the new production of
knowledge and the emergence of Buddhist elites
through the Buddhist journals. In addition, it
focused on Japanese Buddhist publication of the
vernacular journal, Tongyang kyobo, which was
published by Jodoshi # 1.5, the Japanese
Buddhist missionaries’strategies of prosely-
tization in Korea, and the relation between know-
ledge which was constructed and spread by the
vernacular Buddhist journals and modernity of
Korean Buddhism. After encountering Japanese
Buddhism, Korean Buddhism entered the modern
era and attempted to find its new modern
identity. Modern Korean Buddhism had a
complicated relationship with Japanese Buddhist
missionaries. I concluded that the first Buddhist
journal Tongyang kyobo reflected the discourse of
the Buddhist communities and also showed that
Japanese Buddhist missionaries used language to
promulgate their beliefs.

I'd like to express my gratitude to Kanagawa
University and the Research Center for Nonwritten
Cultural Materials for inviting me. In addition, I
wish to express my deepest gratitude to Professor

Sano, Professor Fukuta, my tutor Mr. Cho, Ms

Hikosaka and the staffs in the office of the

Research Center for Nonwritten Cultural

Materials.

NSAKED  EERFHFSR

sk 2R2410)

XMEREHNEGR

RO e anM] EFFEaLr sy e r) 124
XS, ETHIcEI N [HIEEE g | OFLHD
KRBIC [RIEH 4R H A= 2 s [m H i H a2
EO LD THEICHER 2 A TIZE oz ] &b,
KRIET AR O ORI AN TV 5 b o &I S
N5, WA FHOREKR A 384 BEh b 7% B KA Bk
I EHICIE, BB X OHE CH E N ARB S 7 B AL
o MR O OB AT T b,

—7Ji. BUIRGE (Fie e Aioe) (&M FRT H 72 0

PORBHNEF L72b 0, WOTH 5% LFOILOIHE
(F L) IZmh ) Wik LICKBEsH 72 L b b,
ZOWBIIBAAED A E TN D,

CORRKPLEEZ, [t () KT 7—%
~N— 2 | (http://www.himoji.jp/himoji/database/db04/)
TARALTWS, [7F—X—21x, 3 HIZHLE L2z
MR 2O & o THFEE M- TH Y. NEWICH
ELIIHESE TV DD TH S,





